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METHODOLOGY

Guide to study the texts personally:

4. Read the text underlining the ideas you want to highlight or the
doubts that arise. Take note of them.

5. Bring to prayer the underlined ideas that you would highlight
and the doubts and explain what calls you feel God makes to
you for your daily life.

6. What commitment emerges from these calls? How can you
bring them to life? Where do you find resistance?

Presentation of the questions worked on to the person in charge of
the formation process.
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THE LORD'’S PRAYER |

I. WE DARE TO SAY

Jesus taught us a new way to pray through his words and his own
example. We can say that the Lord's Prayer is a synthesis of Jesus' tea-
chings and example on the new way of praying. The Lord's Prayer has
been the best school of Christian prayer since the time of Jesus.

Before we begin to reel off each of his invocations and petitions, we
must trace, as far as we can, how this prayer began on the lips of Jes-
us, and how the church afterwards made it, making it one of its most
precious treasures. Finally, we will have to outline an itinerary to enter
into this school of prayer..

1. THE LORD’S PRAYER ON THE LIPS OF JESUS

The Lord's Prayer has come down to us in two recensions; a larger
one, that of Matthew 6:9ff; and another, shorter one, that of Luke 11. It
is very interesting to note that both versions are included in two cate-
cheses on prayer. Now, however, we are interested in further clarifying
the earliest text of this prayer that became so important to the early
Christians. Let's start by highlighting some facts:

e Luke's shorter form is contained entirely in Matthew's larger
one. This leads us to think that Luke's formula is older, and that
Matthew's is a development or expansion.

Matthew adds the following:

“What is in the heavens'.

“Thy will be done on earth as it is in heaven”

“and deliver us from evil."
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These three phrases are placed right after the invocation, after the wi-
shes, and after the petitions; and they also give the sentence a more solid
literary structure, very much to Matthew's liking.

There are also some differences in the literal content of three expres-
sions common to the two versions. Such a study of these versions re-
veals that Matthew's version is closer to Aramaic, which is the language in
which Jesus prayed the Lord's Prayer, and which Luke has tried to update.
For example, debt and sin; Mt. = debt; Lk. = sin.

The result of this comparison leads us to the following conclusion:
Luke retained the most original form in terms of length; but Matthew has
retained a formulation closer to the Aramaic original in some expressions
in which he agrees with Luke.

Following these criteria, we could reconstruct a form of the Lord's Pra-
yer closest to the Aramaic original:

“Father (beloved)

Hallowed be your name

Thy kingdom come.

Give us today our daily (necessary) bread
and forgive us our debts

How We Forgive Our Debtors

and lead us not into temptation.”

According to this, the structure of the Lord's Prayer would be as
follows:

e an invocation, which echoes the form

e in which Jesus addresses the Father: ABBA.
e two invocations in the form of wish.

e three invocations in the form of a request.
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Most of the expressions used in this prayer were not taught by Je-
sus. The desire for God's name to be sanctified, and for his kingdom
to come, are already united in the “Qaddish,” a prayer that was often
recited in Jesus' time at the end of the synagogue service. In other
prayers of Jesus' time we can also hear the words of the Lord's Pra-
yer resounding (the eighteen blessings, which were part of the daily
prayer), etc.

Jesus appears once again as the heir to a rich tradition. But is the
Lord's Prayer just a Jewish prayer? Certainly not. Contemplated from
the preaching of Jesus, his prayer effectively shows us a new way of
praying. Four seem to be its characteristic and distinctive notes:

* The invocation

¢ The centrality of the coming kingdom
e its purely eschatological perspective
e be a prayer intended for disciples to

e illuminate the path of follow-up.

The Lord's Prayer, in order to be understood, must be contempla-
ted from the preaching of Jesus.

2. THE LORD'S PRAYER IN THE EARLY CHURCH

Around Easter in 350 AD., a priest of the church in Jerusalem na-
med Cyril preached in the church of the Holy Sepulchre a series of
twenty-four catecheses for those who were to receive baptism that
year. These catecheses were given in two phases: before and after
Easter, or in other words, before and after baptism.

The pre-baptismal catecheses began and explained the CREED, or
symbol of faith. The post-baptismal ones were also called mystago-
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gical because they were an initiation into the mysteries that only the
baptized could know.

Well, in the last of these catecheses the meaning of the Eucharistic
celebration and its prayers are explained; among them is the Lord's Pra-
yer. According to Cyril, this prayer was recited before communion, that
is, in the part in which only the baptized could participate. The catechu-
mens listened to his explanation and then learned the prayer by heart.

This brief historical notice reveals two very important aspects of the
place that the Lord's Prayer occupies in the life of the ancient church. In
the first place, the great respect and reverence with which the recitation
of this prayer was surrounded, which, as a great treasure of the church,
was reserved for those who were fully members of it. Secondly, the con-
viction that prayer is essential for the life of the Christian, but not just any
prayer, but the new way of praying that is learned in the Lord's Prayer.

In the early centuries of the church the Lord's Prayer was commen-
ted on and explained as an essential part of Christian catechesis.

Tertullian, at the end of the second century, wrote the first commen-
tary that we know of on the Lord's Prayer. Fifty years later, Cyprian wrote
a homiletical commentary on the Lord's Prayer addressed to neophytes.
About the same time the great exegete of Antioch, Origen, wrote a theo-
logical commentary on the Lord's Prayer in his treatise on prayer. Then
came Cyril of Jerusalem, Gregory of Nyssa, Ambrose, Theodore, John
Chrysostom, and Augustine. In the first four centuries of the church the
Lord's Prayer was profoundly commented on and explained. Behind
these comments and explanations beats a deep desire: to find the right
form and content for Christian prayer; and a conviction: to pray is learned
with the Our Father.

278



We will have to wait many years to find another commentary on the
Lord's Prayer of that density. Only when Teresa of Jesus sets out to ex-
plain the way of perfection, that is, Christian prayer, will we find again a
fresh and profound commentary on the Lord's prayer.

The church's secular conviction that the Lord's Prayer is the best
school of prayer, and that we can only recite it if God grants us that gift,
actually goes back to the earliest Christian communities.

We have already said at the beginning that this prayer of Jesus has
come down to us in two recensions, which are included in two cateche-
ses on prayer. Before concluding this general vision of the Lord's Prayer,
we must dwell a little on these catecheses, because they constitute the
oldest testimony of the use of the Lord's Prayer as a model and guideli-
ne for Christian prayer:

" MATTHEW included the Lord's Prayer in a broad exhortation ad-
dressed to the Christians of his community not to fall into a religiosity of
mere appearances (Mt 6:1-18), since almsgiving, prayer and fasting were
three important practices for Pharisaic piety.

The exhortation that refers to the way of praying is the most exten-
sive. Jesus invites his disciples not to boast (Mt 6:5-6) and not to lose
themselves in words (Mt 6:7-8). Then comes the Lord's Prayer as a mo-
del of concise prayer (Mt 6:9-13) and concludes with an emphasis on the
need to forgive so that God will forgive us (Mt 6:14-15).

Matthew understood the Lord's Prayer as a model of prayer in the
face of the heavy prayers of the Jews of his time, and insisted on the
need to put God's will into practice, and above all on a condition prior to
prayer: forgiveness on which fraternity is built.
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" Luke, the same as Matthew, addresses his community. The con-
cern of its recipients is different. They live in a world that is going throu-
gh a deep crisis of prayer and they want to learn to pray.

Jesus is their model; when they see him, they beg him to teach them
how to pray (Lk.11:1). Jesus teaches them the Lord's Prayer (Lk.11:2-4).

Then comes the parable of the unwelcome friend to show the in-
sistence with which we must pray (Lk 18:1-8), illustrated by the words
of Jesus: “Ask and it will be given to you.." (Lk.11:9-10) and completed
by a new comparison: that of the father who gives good things to his
children (Lk.11:11-13).

In a clearly catechetical context, Luke insists on the need to ask
for the Spirit, praying as Jesus did. Otherwise, the mission of the
church would lose all its strength. The Church, before embarking on
the efforts of evangelization, must sit, like Mary, at the feet of Jesus to
listen to his words (Lk 10:33).

Matthew and Luke have transmitted to us the Lord's Prayer as it
was recited in their communities. The difference between the two lies
in the different recipients to whom they are addressed. Matthew to a
church that confronts Judaism; Luke to a church open to the horizon
of the pagan message. However, despite the differences, these two
churches agree on one thing: whoever wants to learn to pray, will
have to sit in Jesus' prayer school and learn to pray the Lord's Prayer.
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3. WE DARE SAY

The liturgy captures well the audacity of praying with the Lord's
Prayer. It is not just any prayer, but the prayer that Jesus taught his
disciples. Therefore, in order to learn to pray it properly, we will have to
contemplate it from the preaching of Jesus.

Jesus' preaching reveals to us the meaning of the Lord's Prayer. To
pray the Lord's Prayer in the spirit of Jesus, it is necessary to live accor-
ding to that same spirit. Only those who have listened to Jesus' prea-
ching and are seduced by him will be able to pray the Lord's Prayer
adequately; because the Lord's Prayer is the prayer of Jesus' disciples,
and it is intended for those who have left everything to follow him; only
those for whom the Kingdom of God has become the only important
thing will be able to pray with this prayer.

We quickly discover that Jesus’ school of prayer has as its prelude his
school of life. In order to pray the Lord's Prayer, it is necessary to unders-
tand Jesus' message and live according to it. In the explanation of the
Lord's Prayer, we will try not to forget this basic principle.

We must add, moreover, that the Lord's Prayer is the key to properly
understanding the preaching of Jesus. If we want to know Jesus' dee-
pest intentions and drink from the fountain of his relationship with the
Father - ABBA - we have to understand the Lord's Prayer well. Through
this privileged prayer we grasp the very heart of the Lord's preaching.
We will also try to keep this in mind as we approach the Lord's Prayer.

In this circle that goes from message to prayer and vice versa, we
make the leap to a new world: the intimacy of Jesus that transforms us
into new men.
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II. FATHER!

Our desire is to get as close as possible to the prayer that Jesus
taught his disciples, and to understand its meaning from the very prea-
ching of the Lord. Both of these things: preaching and prayer explain
each other, and they introduce us to a new existential dynamic that
Jesus used to call the "Kingdom of God""

Faithful to this desire, we must try, in the first place, to discover the
oldest text; and then we will try to illuminate from his position in prayer
itself and from the broader context of Jesus' preaching.

1. THE INITIAL INVOCATION

The Lord's Prayer begins with a direct invocation that immediately
directs the gaze of the person praying to God. This invocation marks
the climate of the whole prayer and contains the deepest secret of
Jesus' prayer.

In Luke's version, the invocation is shorter than in Matthew's:

e | k. =iFather!
e Matt. = Our Father in heaven!

Scholars agree that Luke's formulation is the oldest, and that Ma-
tthew's contains extensions, the meaning of which he explains very
well from the rest of his Gospel, and from the perspective of the
community to which it is addressed.

We will therefore take as our initial invocation the brief and sim-
ple invocation that we find in Luke: FATHER! The first thing that stri-
kes you about it is, precisely, its conciseness. If we compare it with
other prayers from the Hellenistic world, or even from Judaism, we
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will realize that the initial invocation of the Lord's Prayer is extremely
brief and concise. Jesus' prayer is a good example of the conciseness
he recommended to his disciples: "“And in praying, do not lose your-
selves in words, as the Gentiles do... your Father already knows your
needs before you ask him" (Mt 6:7-8).

From the beginning, therefore, the person praying must fix his
gaze on God, without getting lost in preambles and explanations. But
this presupposes a very great trust and closeness to God. Is this what
is hidden behind the simple invocation Father! What word did Jesus
use and what was its meaning?

Fortunately, after the studies carried out by J. Jeremiah and others,
we can know with great certainty that the Aramaic word used by Je-
sus in the initial invocation of the Lord's Prayer was "ABBA", a familiar
appellation (father), which reveals Jesus' intimate closeness to the
Father, the same closeness with which he invites his disciples to turn
to God.

Only once do we find this expression on the lips of Jesus in the
whole of New Testament, and surprisingly we find it in a gospel ad-
dressed to a community of Greek language and culture. In the pra-
yer in the garden, Mark records these words of Jesus: "Abba, Father.
Everything is possible for you. Remove this burden of bitterness from
me. But not as | want, but as you want." (Mk 14:36)

Why would those Greek-speaking Christians retain this Aramaic
expression? Could it not be, perhaps, because Jesus used to address
God in this way?

Two texts from Paul's Letters (Gal 4:6-7 and Rom 8:15), also addres-
sed to communities of pagan origin, take up this same expression:
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Gal.4:6-7: "And because we were sons, God sent into our hearts
the Spirit of his Son, crying out, 'ABBA,' that is, FATHER. So that he
was no longer a servant, but a son, and as a son, also an heir by
the grace of God"

Rom.8:15: “You have not received a spirit that makes you sla-
ves, from low fear, but you have received a Spirit that makes
you adopted children, and allows you to cry out ABBA, that is,
FATHER.

We clearly perceived that the invocation ABBA had become familiar

to early Christians. The Spirit makes them adopted children and enables

them for this bold gesture: to call God "ABBA" The communities of Greek

origin had inherited this invocation from the brethren in Palestine, who in

turn had learned it from the lips of Jesus. We find no other way to explain

the survival of this Aramaic invocation in Greek-speaking communities.

In fact, if we look closely at the prayers of Jesus, which are transmi-

tted to us in the Gospels, we will discover that in all of them, except for

one (the prayer on the cross, quoting Psalm 22), Jesus addresses God by

invoking him as ABBA, since this is the Aramaic expression behind the

vocative ‘PATER". Here are the most important ones:
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Mt 11:25-26 (Lk 10:21): ‘| praise you, Father, Lord of heaven and
earth, because you have hidden these things from the wise and
prudent, and have made them known to the simple. Yes, Father, it
seemed good to you"

Mk 14:36 (Mt 26:39-42; Lk.22:42) = FATHER

Jn.12:27-28: " am deeply dejected; But what can | say? Father, save
me from what is coming upon me at this hour... Father, glorify your
name.’

Lk 23:34: “Father, forgive them, for they know not what they do."



e | k2346: “Father into your hands | commend my spirit”
e Jn.17:invarious sentences = 1-5.11.21.24.35.41.

Thus, we can say that Jesus addressed God in his prayer by invoking
him as "ABBA"; And this, as we shall see, is a radical novelty.

From very ancient times in the East, God was invoked as Father. An
ancient hymn of your read: “magnanimous and merciful father, in whose
hand is the life of the whole nation’

Also in the OT we find that God is called Father (in at least 14 passa-
ges). God is the father of Israel, because he has delivered them from
slavery in Egypt.

The same can be said of the numerous prayers with which ancient
Judaism addressed God, acknowledging his paternity.

However, neither in the ancient East, nor in the Old Testament, nor
in Judaism prior to Jesus do we find an individual invocation addressed
to God with the formula "MY FATHER". This is a specific feature of Jesus'
way of praying.

The term ABBA originally comes from children's language. The first
words that a child babbles are, precisely, “abba’ = “dad” and “‘immma” =
‘mom”. But in Jesus' time this word was not limited to children’s langua-
ge, but was also used by adolescents to address their parents, or other
people to whom respect is due (J. Jeremiah TNT, 85).

Now we understand why Judaism avoided using this term to address
God: it is an appellation that belongs to children's language, a vulgar
word, an expression of courtesy, which would be completely insufficient
to address God: it would have been disrespectful.
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However, Jesus dared to use this word, filling it with a new content,
to the point that this simple invocation is the way to enter into the heart
of his relationship with God, and from it to be able to grasp who Jesus is
and what is the meaning of his mission..

2. MEANING OF THE INITIAL INVOCATION

In Jesus' audacity to address God as his “Abba" a new face of God
is revealed to us, but at the same time the authentic face of Jesus is
revealed to us. If God is the close and kind Father who watches over
his children and takes care of even the smallest details, Jesus is the
son who is intimately united to him, and speaks to him with confidence.
From this intimate dialogue flow the words and actions of Jesus, which
already make the reign of God present in the world. His disciples knew
that everything came from this encounter with the Father and so they
asked him to teach them to pray as he prayed.

It is here that we encounter the truly unheard of: Jesus teaches his
disciples to address God in the same way: with the same trust and the
same closeness. They would never have dared to do such a thing if
Jesus had not told them. But by teaching them to pray in this way, he
introduces them to a new relationship with God, to a new climate.

This is precisely the atmosphere in which the Lord's Prayer must be
prayed. In reality, the invocation "ABBA" must be repeated in front of each
of the requests and wishes so that they acquire the right tone and content.

The first Christians considered this to be a gift, which comes from the
fact that they are adopted children of God (Gal.4:6 and Rom.8:15) and
a daring (see also the introduction to the Mass in the liturgy). With the
invocation "Abba" Jesus has left us a great treasure: that of being able to
turn to God with trust and closeness that is truly unaccustomed.
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However, this closeness implies in no way a loss of respect. The
image used to designate God is that of the head of the family, who in
a patriarchal society such as Palestine, is someone to whom respect is
due. God, who is invoked as Father, is at the same time Judge and Lord.

In addition, it is necessary that the initial invocation: FATHER! can be
combined with the desire expressed below: "Hallowed be thy name." A
desire in which the majesty of God appears first.

The initial invocation of the Lord's Prayer, therefore, places us in the
right perspective to pray properly: with our gaze fixed on God, to whom
we dare to speak with a new familiarity and trust; but at the same time
with a profound respect and veneration, which will immediately be
translated into a desire, the first, of all prayer: that everyone recognize
his holiness.

From this perspective, it is easy to explain why Matthew added on
his own account to the invocation Father! the clarification “who art in
heaven'. On the one hand, he tried to accommodate Jesus' prayer in
the style of Jewish prayers, since his community lived in a Jewish cul-
tural environment. On the other hand, he tried to underline an aspect
that, at first glance, might not be clear in the familiar "*Abba’, an invoca-
tion with more resonances for them, than for the communities settled
in the Hellenistic cultural area.

The expression “from heaven' or “from heaven' frequently accom-
panies the noun father, when it refers to God in the Gospel of Matthew.
It is not a circumlocution to refer to God, of the type used by the Jews:
‘the name, the place, the blessed one.., but a counterpoint that com-
plements this conception of God so close that was proper to Jesus.
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In this same initial invocation Matthew also adds the possessive
‘our”. It is a correct interpretation of the Aramaic original, which could
be understood in the singular: “My Father” or in the plural “Our Father".
In line with the last three requests: “our bread, our debts.." and above
all due to the common recitation, the adjective “our” was added. The
Lord's Prayer thus appears again as the prayer of the disciples who
have listened to the teachings of Jesus and put God's will into practice.
But now the disciples pray the Lord's Prayer as a community. Those
who invoke the same Father feel that they are brothers and sisters to
one another, and they feel impelled to live this fraternity, which does
not spring from human bonds, but has its origin in the fact of having
the same Father. Those who pray to God as Father discover that they
have siblings, and that their relationship with God passes through the
relationship with their siblings (1st Letter of John).

3. GOD AS FATHER IN THE PREACHING OF JESUS

We try to penetrate the deep meaning of the invocation "ABBA". We
have seen that Jesus addressed God with this invocation, and that he
taught his disciples to do the same. Now let's listen to Jesus' words about
God. Jesus not only called on his “dear Father’, but also spoke of him to
his disciples. We will soon see that Jesus' preaching enormously illumi-
nates the meaning of this invocation, which we are learning to invoke.

The center of Jesus' preaching (and we will say also of his prayer) is the
proclamation of good news: the nearness of the Kingdom of God. Those
who accept this proclamation and believe in it pass from death to life, re-
born to new life. Well, the most important thing in this new life is the new
relationship with God. Not with a sovereign and judging God who is feared
and respected, but, as a God, who is first and foremost Father. What is this
new relationship with God like? WWhat does Jesus teach us about her?
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In the Gospels the word “Father" appears more than 170 times on
Jesus' lips referring to God. This is a fact that speaks for itself and con-
firms that “Father” was the title Jesus gave to God. However, the distri-
bution of this appellation (in Mk.4; Lk.15; Mt.42; Jn.109) suggests that in
first-century Christianity there was a tendency to introduce more and
more the term “FATHER" into the words of Jesus. That is why we will
have to be very cautious when tracing the sentences of Jesus in which
he speaks of the Father.

A first sifting, subtracting the invocations and those applied, and
classifying the texts by traditions, gives this result: in Mk.3, Mt-Lk.4, Lk
only 4, Mt only 31, Jn.100. It is clear that the texts are less frequent in
the older strata of tradition (Mc. Q. Lc)). But it is precisely on them that
we must focus our attention, if we are to grasp what it meant for Jesus
that God is Father. However, we cannot lose sight of the texts of Mat-
thew and John, for it is possible that some of them contain authentic
words of Jesus.

All these texts can be divided into three groups:

e those in which God is called “Father”
¢ those who use the formula “your Father”
¢ and those who use the expression “my Father'

The first group confirms to us what we already know: that Jesus
used the features of the earthly father to reveal God's love to us. But
the other two groups help us advance our understanding of what this
means for Jesus and for his disciples.

Jesus' words in which he refers to God as "“my Father” reveal a
very special relationship between the Son and the Father. Jesus ne-
ver speaks of “your Father”, but of “my Father" and “your Father’, thus
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showing that his relationship with the Father is very special, and diffe-
rent from that of the disciples.

Mt 11:17 = Lk 1:21: "My Father has given me all things, and no one
knows the Son except the Father; and the Father knows only the Son
and the one to whom the Son wants to reveal him'”

Jesus reveals this expression for the moments when he addresses
the disciples, to show what God is like and how he acts, and to explain
the power he has received from the Father. In them Jesus reveals his
awareness of being the Son, and of being so in a unique way. It is from
this that his entire mission begins: from this singularly intimate rela-
tionship, in which love and obedience coexist.

Along with this way of speaking of God, Jesus also uses the expres-
sion "your Father" 18 times (Matt. only 12), of which five can be attri-
buted to Jesus. This observation is in keeping with the fact that Jesus
taught his disciples to call God “FATHER".

When Jesus spoke of “your Father" he was referring to the disciples,
and never to those outside. For Jesus, the brotherhood of God is not
something that belongs to all men, but is a privilege of the disciples:
the brotherhood of God, as Jesus understands it, is something that
only occurs in the context of the “basileia’, that is, the reign of God.

Here are the texts that represent the oldest tradition:
e Lk.6:36: “Be merciful as your Father is merciful”.

e Mk 11:25; “When you pray, forgive if you have anything against an-
yone, so that your heavenly Father also may forgive you your sins.”

e Lk.12:30: “Your Father knows what you need”
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e Lk12:32; “Do not be afraid, little flock, for your Father has willed to
give you the kingdom’

e Mt.23:9: "“Do not call anyone your Father on earth; for there is only
one Father of heaven!

God is the Father of disciples, and he shows himself as such when
he is merciful and forgives them, is attentive to their needs and grants
them the Kingdom. And if God is the Father of disciples, this means
that sonship is the characteristic of the Kingdom par excellence: only
those who belong to the Kingdom and become “children of God" are
able to say "ABBA" (Mt 5.9, 45; Lk.6:15; 20:36). St Paul had already un-
derstood this, who considered it a gift to be able to address God in this
way; a gift proper to those who are children, because this condition is
participation in the sonship of Jesus. Jesus, by teaching us to call God
‘Abba," introduced us into the realm of his condition as a beloved Son,
and by his blood shed on the cross he made us adopted sons.

This condition of sons is something that affects the whole life of
Jesus' disciples. In this way we perceive that only those who live in all
areas of existence from trust and abandonment in the hands of the Fa-
ther can call God “Father”. This can be seen above all in three aspects:

a) Sonship gives disciples the assurance of participating in future
salvation. God's will is that none of them should be lost (Mt 18:10, 14)
and even though they are only a small flock, the Father wanted to give
them the Kingdom (Lk 12:32).

These words of Jesus resonate more strongly if we hear them in
context. The group of his disciples is a small group of poor and despi-
sed, but they have put their trust and are certain that he will give them
the Kingdom freely. There is no need for merits; they are beggars, and
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they can give nothing in return, and yet they are certain that the Father
will give them the Kingdom, because the Son has made them par-
takers of his sonship; and they are sons in the Son.

b) The condition of children also provides security in the midst of
daily life. The Father knows well what His children need.

‘Do not be anxious, saying, ‘What shall we eat?" What will we
drink? What will we wear? Those are the things that pagans worry
about. Your heavenly Father already knows that you need them. Seek
first the Kingdom of God and what is proper to it, and God will give
you the rest” (Mt 6:11-33; Lk.12:30).

The Father's solicitude reaches everyone, but in a very special way
it reaches the little ones. It goes down to even the smallest details.

‘Isn't a couple of birds sold for very little money? and yet not one of
them falls to the ground without your Father's permission.” (Mt 10:29).

c) This certainty of salvation and this solicitude in daily life enable
disciples to submit to the Father's will, even in the most difficult situa-
tions. The great enigmas of suffering and death remain unsolved, but
they are illuminated with a new light.

Suffering is not the consequence of sin, as the Jews believed, but
a call to conversion. The question that the children immersed in the
Kingdom ask themselves is not why, but why does God send suffe-
ring? Because there is a suffering that serves to give glory to God and
bring us closer to him.

Death also appears in a different light. “If not even sparrows die
without God permitting” (Mt 10:29-30), it is because God has power
over death, and his children face it with the certainty of being able to
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overcome it; even more, if he has already overcome it, because God
is not a God of the dead, but of the living (Mk 12:27).

The condition of children affects the whole existence of the dis-
ciples and introduces them into an environment of trust and gratui-
tousness. Not to disregard their responsibilities, but to face the whole
of life from other categories: gratuitousness, trust and humility.

4. FATHER!

As we approach in depth the initial invocation of the Lord's Prayer,
we have entered fully into the radical newness that Christian prayer
represents. Certainly Jesus teaches us a new way of praying when he
teaches us to turn to God with this familiarity and confidence.

The first Christian communities understood this from the beginning,
which is why they preserved in the mother tongue of Jesus this invo-
cation that is so new and daring at the same time. They kept it as if it
were a great treasure, because they were aware that in this simple
invocation "“ABBA!" something very important was hidden.

\WKe have been able to see how Jesus' preaching helps us to un-
derstand his way of praying, and how his way of praying clarifies the
central axes of his preaching. Moreover, this two-way journey has tau-
ght us something truly crucial: prayer is intimately related to life. We
have seen that only those who live immersed in this climate of trust,
humility and gratuitousness are capable of pronouncing the invoca-
tion "ABBA" adequately. And on the contrary, only those who learn to
invoke God in this way can then live with all their trust in God, relativize
the cares and worries of daily life, and face difficulties and even the
final outcome of history with hope and good cheer.
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The initial invocation places us in the atmosphere that must pre-
side over the whole prayer: closeness, abandonment, trust, accep-
tance of God's will. Only disciples, who recognize the fatherhood of
God and know themselves to be beloved children of God, can cry
out "ABBA".

The Lord's Prayer is the prayer of the disciples; this means that
only those who have heard the message of Jesus and have accepted
it, only they are the ones who can pray in this climate. As you pray,
your life is transformed, your prayer becomes more penetrating, and
your relationship with the Father more intimate and transformative.
Little by little the disciples discover the absolute sovereignty of God,
and themselves in their condition as beggars supplicants. Little by
little, the invocation "ABBA" strips them of themselves and introduces
them into the realm of grace, in which God alone is. Then they are
able to pray: “Father, | put myself in your hands, do with me what you
will; Whatever it is, | thank you. | accept everything..

III. HALLOWED BE THY NAME

After the initial invocation, the Lord's Prayer contains, in its most
ancient form, two supplications expressing two desires, and three pe-
titions (Matt. one more in each group).

In supplications attention is directed to God: “Your name... your king-
dom... your will"; while in petitions the disciples turn their eyes to their
own situation, they ask for what is strictly necessary to live longing for
the coming of the Kingdom.

Before we get into the first desire, we have to say that the two desi-
res (in Matt. three) of the first part complement each other; in reality
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they are different ways of expressing the same desire: that the King-
dom of God may come definitively so that God may be recognized as
such and his will may be fulfilled.

The common characteristic of both supplications is that their reali-
zation depends only on God. Therefore, the disciple only dares to ex-
press this desire knowing that it is the same desire that God has. In this
way, by praying in this way, he draws closer and closer to God and lives
in suspiration for what is also God's main longing.

1. THE FIRST WISH

We are trying to learn to pronounce the words with which Jesus
wanted to teach us to pray, and we must not forget that he also lear-
ned to pray with the prayers of his people.

One such prayer, which was recited at the end of the morning and
evening prayer, and after the sermon, in Aramaic, bears some resem-
blance to the first part of the Lord's Prayer. It is the “Qaddish” (*holy
one"), and in Jesus' time it went something like this:

‘Glorified and sanctified be his great name in the world created by
him according to his will. Let him make his lordship reign for the time
of our lives, and for your days, and for the life of all the house of Israel,
at once and soon. Praise be to his great name, from eternity to eternity.
Amen." (TN.T. 233).

In the first place, we note that the desire for God's name to be sanc-
tified, and for his Kingdom to come, are already united in this Aramaic
prayer that Jesus recited many times.

The Qaddish is an eschatological prayer, for it expresses the desire
that God will finally manifest Himself as Lord. From the situation of a
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world dominated by Satan, in which evil triumphs, believers sigh for
his lordship to be manifested and his recognition to be made evident.

The Jewish community and the disciples of Jesus use almost the
same words, but their prayer is very different. Those who recite the Qa-
didish are still in the hall of hope; while those who recite the Our Father
do so from the certainty that the definitive consummation has already
begun, because the Kingdom of God has begun to break into history.

This is the mood and perspective from which the disciples yearn
for the full coming of the Kingdom and yearn for the permanent mani-
festation of God's holiness and glory. Precisely because they have this
conviction; his gaze is directed to God in the first place. He is the only
important one and everything else depends on him. They address him
without preamble or complicated praise, with a confident supplication.
He is the beloved Father, but he is also the Lord of history.

This way of praying, apparently disrespectful, nevertheless con-
tains an attitude of profound respect and gratitude before God. The
terse way in which he expresses his desire before God means that
from the beginning he leaves everything in his hands.

The first desire, not only in chronological sense, but also in order of
importance, looks absolutely and only to God, longing that his name
may be sanctified. Even before desiring the coming of the Kingdom,
which is the center of Jesus' preaching and prayer. It is necessary that
the disciple should place himself properly, and that his most important
desire should be aimed at the recognition and glory of God.

Now, what does Jesus teach us to desire in the first place when we
pray? To discover this, we will have to understand the meaning of the
noun “noun” and the verb “sanctify”. In this case, Jesus assumes what
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this expression meant in his time. His preaching on the holiness of God
is not especially new. What is, as we have already said, the perspective
from which he invites his disciples to pray for him to manifest himself.

2. | WILL SHOW THE HOLINESS OF MY NAME

The plea in the form of a desire that Jesus invites us to utter first
seems to echo these words of the prophet Ezekiel:

‘| will show the holiness of my great name profaned among the na-
tions, my name which you have profaned in their midst; then all peo-
ples will know that | am the Lord, when | have shown my holiness to
you in their sight” (Ezek.36:23).

What is the precise meaning of the expression “sanctify the name"?
Both the noun and the verb have a rich content in the biblical tradition,
which we must know in order to learn how to properly recite this first
supplication-desire.

For the Orientals the name has a much greater meaning than for
us. The imposition of the name has the value of a blessing for the child
and expresses in a certain way his mission. The name change expres-
ses your new mission or role (e.g., Peter). The name determines the
social function of the individual.

In the case of God, the name also expresses his inner personality,
and therefore it is ineffable. God is known through his actions, and they
are the ones that manifest his name to us. Thus, if his name is holy,
well, great, it is because his actions show him as such. The name of
God is like the summary of his outward action, it is his facet that reveals
his deep being.
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For its part, the verb sanctify means, in the first place, to make peo-
ple and things share in the holiness that is proper to God. God is the
Holy One, and everything that is close to him participates in his holi-
ness. It is a ritual concept, not an ethical one. Now, if God is the Holy
One par excellence, how can we beg that his name (=himself) may par-
take of his holiness? It really is something that seems like a contradic-
tion, and that in any case does not depend on men.

The desire that Jesus teaches us to express in the first place be-
fore God is not, therefore, that God should acquire holiness, because
he is the Holy One; but that he manifests openly and definitively that
holiness that he already possesses, so that all men may recognize,
celebrate and proclaim this holiness. Now, how does God manifest his
holiness? This is the decisive question to know what it is that we are
asking for with this first supplication-desire.

Throughout the history of salvation, God has manifested his inner-
most being (=the holiness of his name) through his action on behalf of his
people. A text from the “Magnificat” can help us a lot to understand this:

‘My soul proclaims the greatness of the Lord, my spirit rejoices in
God my Savior; for he has noticed the poverty of his servant. From now
on all generations will congratulate me, because the Mighty One has
done great works for me; His name is holy and his mercy reaches out
to his faithful from generation to generation.” (Lk.1:47-50).

This song springs from a deep gratitude for all that God has done
for His people. The greatest gesture of love of this mercy that reaches
its faithful every generation has been the birth of Jesus, this is the
‘great work" that God accomplishes through Mary, and the one that
draws from her the recognition of God's holiness: “His hame is Holy!"
This exclamation is a quotation from Ps. 111:9, which exalts the holiness
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of God manifested in the wonders he performs on behalf of his people.

In John's language the expression “sanctify” is equivalent to “glorify":

Jn.12:28: "Father, glorify your name... | have glorified him and | will
glorify him again.”

Jn.13:31: “Now the glory of the Son of Man will be made known, and
the glory of God will be revealed in him.”

Jn.17:1.4.6; “Father, the hour has come, glorify your Son so that your
Son may glorify you."

The glory and holiness of God have been manifested throughout
the history of salvation, but this manifestation has reached its maxi-
mum expression in the birth of Jesus (Lk 1.44) and in his gift for us (Jn
12:28). In Jesus, God has fully and definitively manifested his holiness.
He is Holy because he loved us so much that he sent us his own Son,
so that by his self-giving he might free us from the slavery of sin and
lead us to freedom and grace.

3. HALLOWED BE THY NAME!

By teaching us to express this desire before God first, Jesus makes
our gaze intensely fixed on God. It is to him that we have to look be-
cause what we beg for depends only on him, and not on us. But, in
addition, the motives that should dominate our prayer refer to him
before to us.

To pray as disciples of Jesus we have to leave the circle of our wo-
rries and experiences, and enter into another “wavelength”, detach
ourselves and fix our gaze on the Father.

Fixing our gaze on God, whom we recognize and invoke as Father,
presupposes, in the first place, recognizing all the wonders of his love
(Ps.135). These wonders have been imprinted in creation, and have
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been manifested in the history of salvation. This love story culminated
in the sending of Jesus; in his incarnation, death and resurrection the
grace of God has appeared that brings salvation to all men and the
holiness of God has been made evident.

The disciples know this story, but they long for the ultimate mani-
festation of God's holiness. Recognizing its manifestation in the past,
they ardently desire that it be fully and definitively present. This is what
Jesus teaches us to desire: the ultimate manifestation of God's holi-
ness in the great consummation of this world: .."At the end of time the
Lord will be the king of the universe; in that day the Lord will be unique;
and his unique name" (Zech.14.9).

We know that this manifestation took place in Jesus, but we note at
the same time that he has not yet made himself fully present. There-
fore, when we say: “hallowed be your name”, we are expressing before
God our ardent desire that he will act in our history so that everyone
can recognize his holiness, or what is the same, so that everyone can
recognize him as God. And we express this desire in a world that does
not recognize him as such, but dispenses with him and deifies himself.
For this reason, only those who live immersed in God and recognize his
saving actions in history will be able to pronounce this desire. And in
doing so, the desire will be born in them that everyone may recognize
God as God.
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