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METHODOLOGY

Guide to study the texts personally:

1.	 Read the text underlining the ideas you want to highlight or the 

doubts that arise. Take note of them.

2.	 Bring to prayer the underlined ideas that you would highlight 

and the doubts and explain what calls you feel God makes to 

you for your daily life. 

3.	 What commitment emerges from these calls? How can you 

bring them to life? Where do you find resistance?

Presentation of the questions worked on to the person in charge of 

the formation process.
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THE LORD’S PRAYER II

IV. THY KINGDOM COME
Ever since he learned to recite the Qaddish, Jesus knew that the 

supplication for God’s holiness to be fully manifested, and the suppli-

cation for the coming of his Kingdom, are deeply united.

“Glorified and hallowed be his great name..., let him make his lords-

hip reign...”

The supplication-desire for his Kingdom to come is the logical 

consequence and culmination of the previous one that expresses the 

desire that God manifest himself and be recognized as such, since 

God will manifest all his glory and holiness precisely when his reign is 

definitively implanted in the world.

Both petitions direct the gaze of the person praying to God, becau-

se what is asked in them depends entirely on him; but at the same time 

this gaze is extended towards the moment of the consummation of the 

world, because the desire expressed in them is none other than that of 

God’s definitive intervention in history to establish his lordship and thus 

manifest his glory and holiness..

1. THE ONLY GREAT DESIRE

We have learned to say “ABBA”; and then to desire in our prayer that 

God manifest his glory so that all may recognize it. Now we come to 

the true center of Jesus’ prayer. All of the above leads to this central 

desire, and everything that follows is a consequence of it. The coming 

of the Kingdom constitutes the central desire, indeed the only great 
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desire; in which everything else can be summed up, because he di-

rects us to the only thing that is truly important, the only thing for which 

we must pray.

Now, if we turn our gaze to the preaching of Jesus, we will imme-

diately understand that the central theme of his preaching is precisely 

the coming of the Kingdom of God. The three evangelists summarize 

its central content in a very similar way:

“The deadline has been met. The Kingdom of God is coming. Re-

pent and believe in the gospel” (Mk 1:45; Mt 4:18; Lk.4:48).

The expression “KINGDOM OF GOD” is not frequent in Jesus’ su-

rrounding world. However, in the N.T. it is found 122 times; 90 of which 

in the mouth of Jesus. It also appears in the most diverse literary gen-

res and in the most disparate contexts: parables, apocalyptic words, 

mission words, etc. There is no doubt that the announcement of the 

nearness of the kingdom of God was the key theme of Jesus’ prea-

ching, indeed, it can be said that this coming was everything to him.

It is here that the intimate relationship between preaching and Je-

sus’ prayer is best perceived, and the need to interpret one in the light 

of the other. Jesus made the coming of the Kingdom the central theme 

of his preaching, and that is why he places so much importance on the 

prayer that he taught his disciples to supplicate-desire for that King-

dom to be present.

Now we also understand the radical difference between those who 

recite the Qayddish and those who recite the Lord’s Prayer. The former 

beg God to make his lordship reign according to the schemes of Ju-

daism; the latter, however, beg God to make present in this world the 

Kingdom announced by Jesus. Therefore, in order to learn how to pray 
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the Lord’s Prayer properly, it is very important that we first listen to the 

preaching of Jesus, which is certainly centered on this theme:

•	 What did he mean by “Kingdom of God”?

•	What does the coming of that Kingdom mean?

•	Who were the recipients of your ad?

Only in this way will we be able to say: “Thy Kingdom come!” in the 

same sense that Jesus taught us.

A preliminary clarification:

In the official translation we say “Thy Kingdom come”. That addition 

“to us” is not found in either the Mt. or Lk. versions, and it is also res-

trictive. 

What is called for in this plea is not a partial manifestation of the 

Kingdom, as if it were intended for a group of elects (“we”), but the full 

and total manifestation of that Kingdom. That is why the two versions 

coincide in the nakedness with which this desire is expressed, since this 

same nakedness expresses the absoluteness of the supplication.

Before we delve into Jesus’ preaching about the Kingdom, let us 

note a significant fact: the Jewish teachers concluded their prayers with 

this supplication, but Jesus places it at the beginning; thus, it is clear that 

everything else is at the service of the one great desire.

2. THE KINGDOM OF GOD IS COMING

What does the expression “Kingdom of God” mean? If we want to find 

out, we will have to turn to what Jesus’ contemporaries understood, and 

especially to what Jesus himself meant when he spoke of him.
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However, his contemporaries had different conceptions, and this 

same diversity has given rise to mistaken identifications that must be 

unmasked from the beginning.

The Kingdom of God cannot be simply and plainly identified with 

heaven; but neither is it the realization of the “Civitas Dei” in history, ac-

cording to the Augustinian utopia. The Kingdom of God does not con-

sist in implanting a new social or political order based on a Christian 

ideal; but neither is the kingdom of truth and grace, a purely interior 

kingdom. Nor can the Kingdom of God be identified with the church. 

The church is rather a means through which the Kingdom is made pre-

sent; a privileged instrument that will cease to exist when the Kingdom 

fully arrives.

Let us make an effort to free ourselves from all these identifications, 

and let us seek to discover the newness of what the Kingdom means 

on the lips of Jesus.

a) First of all, we must ask ourselves what his contemporaries un-

derstood.

“MALKUTA” is a dynamic concept that refers, above all, to the ability 

to govern and exercise authority. Only secondarily can it designate the 

geographical scope.

From ancient times God’s people have known that the Lord is their 

only king. The earthly kings are only his “lieutenants”. God realizes the 

kingly ideal of justice by exercising his ability to rule. And this justice 

consists in mercy rather than in rendering an impartial verdict.

 In other words, God exercises his kingship by favoring the orphan 

and the widow, helping the helpless and the weak. This is the true go-

vernment of God, and this is how His lordship is manifested.o.
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b) In Jesus’ day, the Jews thought that God exercises his lordship in 

two phases: in this world, and in the world to come. At the present time 

the lordship of God extends only over Israel, but at the end of time this 

lordship will reach all peoples. Little by little the concept of “royalty”, 

“kingdom”, “lordship” (especially after exile) took on a markedly escha-

tological tone (Daniel) and messianic overtones (Dan.7:11-14). 

The earthly kings had succeeded in embodying the ideal of the 

king, and their historical adventure had ended in failure. Then the 

prophets and the believing people begin to think that God will realize 

this ideal in a future king, in his anointed one whom they expect. Thus 

the expectation of the Messiah is linked to the realization of the ideal 

of the king.

c) In Jesus’ time there were different conceptions of the Messiah. 

From the most radical who waited for a political liberator to be freed 

from the Roman yoke, to the most spiritual, who longed for a Messiah 

to restore the cult. When Jesus began to proclaim the nearness of the 

Kingdom of God, surely everyone understood Him from their perspec-

tives. That is why his message caused so much scandal. Certainly, Je-

sus’ proclamation of the nearness of the Kingdom is something new. 

What does the expression “KINGDOM OF GOD” mean on your lips? 

d) If we look into the words of Jesus, we will not find many explana-

tions about the Kingdom of God. In reality, Jesus’ message consisted in 

announcing the nearness of this Kingdom. To know what this Kingdom 

consists of, we will have to resort to its signs and the images it uses in 

its parables.

To listen properly to Jesus’ proclamation we have to recover its con-

text. By being picked up by the evangelists and placed as a kind of 

“program,” the Lord’s words have lost some of their freshness.
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The proclamation: “The Kingdom of God is coming!”, like other 

words related to the Good News, is first of all a cry of joy. Jesus is in the 

middle of the square, surrounded by people, and his heart bursts into 

a cry of joy:

“The Kingdom of God is coming... Blessed are the poor... Blessed 

are you who see and hear this...”

Finally, God is going to establish his Kingdom. The time of definitive 

salvation is near. At last the lost communion between God and man is 

to be restored. God is near, very close, he is already here.

The novelty of Jesus consists in having made this term, rarely used, 

the center of his preaching. On his lips he designates the eschatologi-

cal kingdom, the definitive intervention of God in history (Mk 9) in which 

judgment will take place (Mk 9:48-49). But this intervention is not some-

thing totally relegated to the future, but has begun, it is already coming.

This is what Jesus’ words, images, and miracles manifest. And this is 

also the certainty that encourages the disciples to say with confidence: 

“Thy Kingdom come!”

Jesus’ words declare that the consummation of the world foretold 

by the prophets is beginning. The time of the curse is over and God 

begins to make his lordship present:

“Go and tell John what you are seeing and hearing: the blind see, 

the lame walk, the lepers are cleansed, the deaf hear, the dead are 

raised, the poor are preached the good news” (Lk 7:22; Mt.11:5).

The time of grace is beginning today: “The Spirit of the Lord is upon 

me, because he has anointed me to preach the good news to the 

poor... Today this prophecy has been fulfilled before you” (Lk 4:18-21)
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The wedding has begun and the servants have been sent to warn 

the guests: “Can the wedding guests fast while the bridegroom is with 

them?”

The images that Jesus uses also show that the dawn of the time 

of salvation has already begun, now; light shines in the midst of the 

darkness in which this world was plunged (Mk 4:2; Mt 5:14); the time 

of harvest has come (an image with which the prophets described 

God’s definitive intervention); the fig tree has begun to bloom and 

spring is imminent (Mk 13:28); the new wine of the eschatological 

banquet is offered (Mk 2:22); the festive garment is given to the lost 

son (Lk.15:22); the bread of life is distributed (Mk 7:24-30); peace is 

offered from God (Mt 10:11-19).

Jesus appears as the messenger of the good news, proclaiming 

the coming of the time of salvation, the dawn of the transformation of 

the world. The Kingdom of God, a compendium of all the good things 

expected by Israel for when God will be definitively revealed, has be-

gun to arrive.

Now we can better understand why the announcement of the co-

ming of the Kingdom is good news, and why on Jesus’ lips this an-

nouncement was a cry of joy: it is not only something that will happen 

in the distant future, but has already begun; with Jesus the Kingdom 

has begun to come.

This current presence of the Kingdom appears with special force 

and clarity in the signs that Jesus performs. Jesus’ miracles are not 

proofs of his divinity, as we have often believed; but, above all, they are 

signs that the Kingdom has begun to make itself present. The same bi-

blical terminology, for which the concept of miracle as we understand 

it does not exist, points us in this direction.
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In Jesus’ time it was thought that the world was in the hands of the 

prince of demons. Not only nature, but also men and their structures 

are dominated by the power of the evil one. Diseases and marginali-

zation of all kinds are the obvious sign that the world and human exis-

tence are in the hands of the “strong” and powerful prince of demons.

Now, if Jesus is able to change this state of affairs and restore sight to 

the blind, make the lame walk and hear the deaf, calm the raging lake 

and heal those possessed by the devil, this means that the world and 

man have begun to free themselves from the one who had subjected 

them. Jesus has “bound the mighty one,” and this is the most eloquent 

sign that the Kingdom of God has begun to make itself present:

“No one can enter the house of a strong man and plunder his trous-

seau, unless he first binds the strong man; only then will he be able to 

loot his house.” (Mk 3:27)

“Every kingdom divided internally ends in ruin; every city or house 

divided internally cannot subsist. If Satan casts out Satan, he is interna-

lly divided, how, then, will his kingdom stand?... But if I cast out demons 

by the power of the Spirit of God, the kingdom of God has come upon 

you.” (Mt 12:25-28).

With Jesus, the definitive victory of the Kingdom of God over the 

kingdom of Satan who had subdued the world with his chains began. 

The signs of Jesus represent a liberation from that enslaving power, 

and are the best demonstration that the Kingdom of God has begun to 

make itself present in the world.

The words and signs of Jesus announce that the definitive reign 

of God has begun to arrive. This reign presupposes the fulfillment of 

all God’s promises and the arrival of all the good things awaited by 
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Israel and by all men. This is the certainty that also animates the pra-

yer of the disciples. When before God they express the desire for His 

Kingdom to come, they are not referring to something completely 

unknown and distant, but they are longing for the full coming of that 

Kingdom that has already begun to arrive, and that they themselves 

have contemplated:

“Blessed are you for what you are seeing and hearing.” (Mt 13).

The Kingdom of God is already present in germinal form and its 

seed is inseparable. The decisive battle has already been fought and 

the final victory is certain.

We have spoken so far of the coming of the Kingdom of God, but 

we have not yet entered into the deeper meaning of Jesus’ proclama-

tion. This meaning will only be discovered if we look at whom this good 

news was preferentially addressed.

3. THE GOOD NEWS IS ANNOUNCED TO THE POOR

To whom is the good news of Jesus preferentially addressed? Two 

words from him will help us discover it. In the enumeration of the works 

of the Messiah (Lk 7:22; Mt 11:5), the last of the signs mentioned is this: 

“The good news is preached to the poor” and “Blessed is he who does 

not find in me a cause for stumbling blocks”.

The proclamation of the Good News to the poor is the most scan-

dalous sign of Jesus, and yet it is at the very heart of his mission: “Bles-

sed are the poor, for yours is the kingdom of God” (Lk 6:30).

The good news is announced to the poor. This is the good news 

of the coming of the Kingdom. It is announced to them because this 

Kingdom belongs to them.
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To understand Jesus’ proclamation we have to ask ourselves who 

the poor are. And to answer this question we have to look at who the 

recipients of their announcement are.

Jesus is reproached for walking in the company of “tax collectors 

and sinners” (Mk 2:16; Mt.11:19); “publicans and prostitutes” (Mt 21:32). 

These are not only people with reprehensible moral conduct, but also 

those who exercise socially despicable or ritually impure professions: 

gamblers, usurers, shepherds, customs tax collectors, prostitutes... 

who are in the Gospel the most representative model of sinners. All of 

these sinners were socially and religiously marginalized, and this mar-

ginalization and contempt extended to their families. Not only were 

they despicable for their craft and actions, but they would never be 

able to attain salvation.

In other passages the followers of Jesus are called small or simple 

(Mt.11:29). These are ignorant people without any training, who are also 

irremediably left out of salvation: beggars, ignorant, sick...

Poor, sinners and little ones, are in reality synonymous words in 

the mouth of Jesus. In general, they were people who enjoyed little 

reputation and esteem; they were despised by all, and in the eyes of 

religious men they appeared hopeless who could never attain to the 

salvation of God, because of their conduct, their profession, or their 

ignorance.

However, it is to them that Jesus’ proclamation is primarily addres-

sed, and to whom the Kingdom is intended: “Yours is the Kingdom of 

God” (Lk 6:20). Moreover, the good news consists precisely in this: that 

Jesus invites sinners and the ignorant into the Kingdom of God. This 

is what is truly amazing about Jesus; this is the heart of his message, 

because it is in this gesture that the coming of the Kingdom is revea-
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led as an unprecedented grace, an outpouring of love born from the 

merciful bowels of the Father. We need to dig deeper into the meaning 

of all this.

The confirmation that the Kingdom is directed above all to the poor 

is the forgiveness of sins that Jesus grants them. Jesus’ words to the 

paralytic (Mk 2:1-12) or to the sinful woman in the house of Simon the 

tax collector (Lk 7:36-50) clearly say: “Your sins are forgiven”. The same 

thing is said by the images used by Jesus: God has forgiven the great 

debt (Mt 18:27) and the son who had left home (Lk 15). His gestures 

also say this clearly when he meets the tax collector in Zacchaeus’ 

house (Lk 19) or sits down to eat with sinners (Mk 2:14)

This last gesture, that of sitting down to eat with sinners, is of ex-

ceptional importance, because among the Jews communion at the ta-

ble meant a union before God. The one who sat down to eat partook 

of the bread that the father of the family blessed at the beginning, 

and therefore of the blessing that God poured out on his people. How 

could sinners partake of this blessing? How could God pour out his 

love on the ignorant and those who live outside the law?

The coming of the Kingdom appears, as well as gift and as judg-

ment. In the first place it is a gift, a gift that God gives to the uneduca-

ted (Mt 11:25), to tax collectors and prostitutes; to those who cannot 

claim any merit, but have learned from the lips of Jesus to say “ABBA.” 

But it is also a judgment for those who live too sure of themselves, 

believing themselves to be righteous: publicans and prostitutes will 

enter the Kingdom, but those who believe themselves to be righ-

teous will not. (Mt 21:31; Lk.18:46).
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This paradox makes God’s goodness present in a surprising way. 

And the irruption of this excessive love is a cause of joy for Jesus and 

for the poor:

“At that moment the Holy Spirit filled him with joy and said, ‘I praise 

you, Father, Lord of heaven and earth, because you have hidden these 

things from the wise and prudent, and made them known to the sim-

ple.” (Lk.10:31)

It is the same joy that the prophets had felt when they glimpsed this 

day (Ezek. 34:16; Isaiah 29:19; Zeph.3:17):

“The unfortunate will rejoice in the Lord again, and the poorest will 

rejoice over Jerusalem, and I will rejoice over my people” (Isaiah 29:19).

“The Lord rejoices over you, with his love he will give you new life, 

he shouts for joy over you, as on feast days” (Zeph.3:17)

The joyful proclamation of Jesus was welcomed by the poor, the 

simple, the ignorant; but he also encountered stubbornness and rejec-

tion from those who were sure of themselves. The Pharisees could not 

understand that the Father’s love is unconditionally directed toward 

the despised and lost children; they did not understand that it is the 

sick who need the doctor (Mk 2:17) and much less could they accept 

that sinners were closer to God than they were, because they did not 

trust themselves (Lk 18:9-14). They were not able to see that God is 

infinitely kind. For them, grace became a scandal and joy found a path 

blocked by obstinacy. Only the disciples, who are small in the sight of 

God, understand this mystery of the Kingdom and share in the joy and 

gladness of Jesus.
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4. THY KINGDOM COME!

Jesus is teaching us to pray. From his words we understand better 

why he taught us to pray in this way.

When we say, “Thy Kingdom come,” our attention remains comple-

tely focused on God, for he alone can fulfill this desire. Jesus teaches 

us to desire this coming ardently, because this is also what God wants.

Only those who are penetrated by the certainty that the Kingdom 

has already begun to arrive will be able to pray in this way. This King-

dom was made present in the signs and words of Jesus, but above 

all it was manifested with power when the Father raised him from the 

dead. The Kingdom has already begun to come! His coming is already 

unstoppable! That is why Jesus’ disciples are filled with great joy. They 

have found the precious pearl, and the joy of this discovery makes 

them sell everything to buy that pearl. The Kingdom then becomes 

the only important thing, and the rest becomes “the rest”, an “addition”.

Now, this Kingdom is present only germinally; it has not yet ma-

nifested itself in full force. That is why the disciple needs to pray: Thy 

Kingdom come! After selling all that he has and buying the field in 

which he found the treasure, he prays, because he knows that the 

full manifestation of the Kingdom does not depend on him. And he 

does not pray for the Kingdom to advance partially, but for it to be fully 

and definitively manifested. His prayer merges with the cry of the first 

Christians: “Marana tha”, Come Lord! for the full coming of the Kingdom 

is now bound up with the coming of the Lord. That is why those first 

disciples also prayed, saying: “Grace come and pass this world away.”

Praying for the coming of the Kingdom means that the Kingdom 

has become for us the only thing that is truly important, that makes 
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everything else pale. We pray from the certainty that this Kingdom has 

already begun to arrive, and with the joy of those who see the sovereignty 

of God approaching, its manifestation that brings happiness to all.

Praying like this is a very profound conversion and that is why Jesus, 

after announcing the coming of the Kingdom, invited us to convert, to 

change our mentality and our lives. Thus, only those who have been 

converted can honestly pray for the coming of the Kingdom, Prayer 

and life go together.

VI. THY WILL BE DONE ON EARTH AS 
IT IS IN HEAVEN

This supplication only appears in the Matthean version of the Lord’s 

Prayer. In its earliest form, the first part of Jesus’ prayer culminated in 

the supplication-desire for the coming of the Kingdom. However, the 

desire for God’s will to be fulfilled on earth reveals one of Jesus’ central 

interests. And it is easily explained that Matthew, or his community, 

introduced this supplication right after the supplication for the coming 

of the Kingdom.

It is very likely that, by including this supplication here, those disci-

ples wanted to link to the Our Father a little prayer of Jesus, which we 

know from the Gospels. It is the brief prayer of Jesus in Gethsemane:

“My Father, if it is not possible for it to pass without my drinking it, 

your will be done.” (Mt 26:42; Mt 26:39).

This short prayer is, in Matthew’s eyes, an excellent explanation of 

the central desire of Jesus’ prayer: the coming of the Kingdom presu-

pposes that God’s will be fully realized on earth.
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Finally, it should be noted that this new supplication confers a grea-

ter literary balance on the Lord’s Prayer. In Matthew’s version, the sen-

tence consists of two parts, each of which is made up of three mem-

bers. This plea constitutes the third member of the first part.

Thus, if it is true that the prayer that Jesus taught his disciples most 

likely did not contain this third supplication-desire, it is no less true 

that the communities in the Jewish sphere had important reasons to 

inculcate it in such prayer. On the one hand, they wanted not to miss 

a small, but significant prayer of the Master and for this reason, they 

adapted that prayer to their needs and concerns (note that the terms 

are common in Matthew and reflect a cultural and religious environ-

ment close to Judaism).

This fact shows us that the Lord’s Prayer was a living prayer. More 

than a fixed formula of prayer, it is a “school of prayer”, which can be 

updated according to circumstances.

1. THE WILL OF GOD

This expression has a double meaning: first, it refers to God’s saving 

plan for the world and his will to reign; and secondly, to the new ethical 

criteria formulated by Jesus. Apparently these two perspectives are very 

distant, but in reality, both can be contemplated from the same point of 

view, since the formulation of ethical precepts is aimed at the realization 

of God’s plan. Moreover, only from the certainty that God has a plan to 

save the world, and that he has already set it in motion, is it possible to 

live according to the ethics that Jesus proposes as God’s will.

The question that immediately arises is: what is the meaning of this 

expression in Jesus’ prayer? What does the Master teach us to desire 

in prayer?
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The relationship with the two preceding supplications inclines us 

to understand this invitation in the sense that God’s saving plan for 

the world may be fulfilled, that is, that he may definitively establish his 

reign.

The wording is identical to that of the other two pleas:

•	“Hallowed be your name”

•	“Thy Kingdom come”

•	“Thy will be done”

In all three the verb is used passively, and it is certainly a divine 

passive.

The gaze of the person praying, in the first part of the prayer, is di-

rected totally to God, because the desires expressed in it can only be 

fulfilled by him. He alone can make his holiness manifest; only he can 

make the Kingdom definitively present; and only he can carry out his 

good pleasure, the plan he has for the world.

This impression is confirmed by the meaning of the verb used. What 

we usually translate as “let it be done” should be translated, rather, as 

“let it happen”, “let it happen”, since that is the meaning of the root 

of the Greek verb from which the expression comes. And it is evident 

that this happening of God’s will is something that depends entirely on 

God. That is why, once again, Jesus teaches us to set our gaze only on 

God. It is on him, who is absolutely sovereign and holy, that which is 

most important to the disciple depends alone, that which he must first 

of all beseech beseech of: that God manifest his holiness, that he bring 

his kingdom and that he carry out his will.
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It should be clarified here that this is not a prayer of pure abandon-

ment to God’s will. His intention is not to provoke a sterile passivity in 

the person praying. Rather, it is an active plea for God, who manifested 

his plan of salvation in Jesus (especially in his death and resurrection), 

to bring it to fullness so that his Kingdom may be definitively establi-

shed and his holiness may clearly appear.

From this ardent supplication it is also understandable that the dis-

ciples’ desire is immediately focused on the teachings of Jesus that 

express God’s will. It is true that only God can bring about His will; but 

in the meantime the disciples can begin to live according to this will in 

the various areas in which they move, thus imitating the life of Jesus, 

whose nourishment was to do the will of the Father.

This is where Christian ethics was born, which has a clearly escha-

tological perspective; it is an ethic motivated by the unshakable cer-

tainty that God has already set in motion his plan of salvation, that the 

Kingdom has begun to come. This plan and this reign of God have 

been made present in Jesus, and through it God has revealed his will 

to us. Therefore the disciple who longs for the full realization of this will 

is impelled to live according to that will.

In Matthew’s Gospel there is a great ethical concern. The supreme 

standard of the disciple’s behavior is the will of God, expressed in the 

words of Jesus, which can be summed up in the commandment of 

love. Matthew’s church had the synagogue across the street, whose 

institutional foundation was precisely an ethical norm deduced from 

the law of Moses. In addition, he had to respond to the new situations 

that were arising. To answer all this, Matthew has gathered the tea-

chings of Jesus in five great discourses, but especially in the first (Mt 

9:7), which is like a kind of “catechism of Christian life”.



322

These teachings express the will of God that the disciple is to put 

into practice, and which overcome the restrictive interpretation of the 

scribes and Pharisees, for in them the law comes to its fullness.

Thus, we have been able to see how the two dimensions of the ex-

pression “God’s will”, which are apparently so different, are in fact very 

closely linked to each other. In this relationship it is noted once again 

that prayer and the Christian life cannot be separated, since no one 

who prays for the fulfillment of God’s will will will be able to live apart 

from the teachings of Jesus that express that will. Especially significant 

in this context is the commandment of love that is at the heart of Jesus’ 

ethical preaching.

2. ON EARTH AS IN HEAVEN

Before explaining the meaning of this expression, it must be clari-

fied whether it refers only to the last supplication (that God’s will may 

occur) or whether this desire affects the entire first part.

Origen already supported this second interpretation, which certain-

ly seems to respond better to Matthew’s writing. This desire therefore 

extends to the first three supplications. But what does it add to what 

has already been said?

The translation we usually use “on earth as it is in heaven” can be 

misunderstood, if we think that what is desired is that God’s will be 

done both on earth and in heaven. This is not the case, but something 

else. What is asked in this supplication is that God’s will be done on 

earth in the same way that it is already done in heaven.

According to the Jewish mentality, heaven is the place where God’s 

will is already done, without opposition or contestation. God already 



323

reigns in heaven, and all his angels recognize and praise his holiness. 

Such a heaven is therefore the model of what will be the full manifes-

tation of the Kingdom and the sovereign fulfillment of God’s will, as we 

read in Psalm 103:19-21:

“The Lord has established his throne in heaven, and his kingdom is 

all-encompassing. 

Bless the Lord his angels, who are mighty and do his commands, 

ready to hear his word! 

Bless the Lord all his militias who serve him and obey his will!”

However, the earth is the place where the forces of evil still reign. In 

it the “prince of this world” acts powerfully; The earth is still the home 

of the “strong” and that is why everyone lives as slaves.

Now the disciple knows that this state of affairs has begun to chan-

ge. The Kingdom of God has begun to arrive, and God’s plan has be-

gun to be fulfilled. It is true that God’s holiness is not yet fully recogni-

zed; it is true that even the Kingdom has only a germinal presence, but 

the certainty that the Kingdom has begun to arrive in Jesus is stronger 

than all other evidence. That is why the disciple feels impelled to pray; 

his certainty leads him to desire that God implant his kingdom on earth 

in the same way that he has implanted it in heaven. Therefore, we do 

not want an advance, but a total and definitive implementation, as is 

already happening in heaven.

3. THY WILL BE DONE!

The supplication that Matthew has added to the two original su-

pplications of the Lord’s Prayer reflects a deep concern of Jesus, and it 

is likely that he himself formulated it as a prayer.
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This plea is born from the realization that God’s will is not done on 

earth. But this is known only to those who know this will.

Thus, those who pray “Thy will be done!” do so because they know 

what God’s will is and how decisive it is for the world that God’s will, his 

saving plan, be made present in a definitive way. They know that only 

then will the Kingdom of God be fully present.

But not only do they know this will, but they know that it has alre-

ady begun to be present. This has happened especially in Jesus: in his 

message and in his signs, which reveal God’s love, and this same plan 

continues to be present in the disciples, when they live putting into 

practice God’s will, which can be summed up in love without measure, 

the highest expression of God’s heart..

VII. GIVE US THIS DAY OUR DAILY 
BREAD

With the supplication that expresses the desire for the coming of 

the Kingdom of God definitively, we have prayed for the most impor-

tant thing, and it seemed that the prayer must end there, for what can 

be said after having begged God for his Kingdom to come?

However, in the prayer that Jesus teaches us, this supplication for 

his coming from the Kingdom opens to the horizon of the inalienable 

needs that the disciple experiences. While the Kingdom is finally co-

ming, the disciples live waiting for its arrival, and it is precisely in its ex-

pectation that they experience three needs for which they must pray, if 

they really want to live longing for the arrival of this Kingdom.

First of all, they need the help of divine providence to be able to 

meet their most essential needs. They also need forgiveness, without 
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which they cannot stand before God, because of their faults. Finally 

you will need to stay on the path of discipleship and not succumb to 

the temptation to abandon it.

These are precisely the things that Jesus teaches us to pray for in 

the second part of the Lord’s Prayer. In it, the gaze of the one who 

prays has turned to his own needs. These are not superfluous needs, 

but the minimum necessary to continue longing for the coming of the 

Kingdom. Only when we know of the imminent coming of the Kingdom 

is we experienced the urgent need for these three things that we ask 

for in the Lord’s Prayer. But at the same time these petitions help us to 

discover what is truly necessary in the life of the disciple.

1. THE OLDEST TEXT AND ITS MEANING

The first task must be to get as close as possible to the supplication 

as Jesus formulated it and to understand its meaning. Matthew and 

Luke differ with important nuances.

Matthew asks for bread for “today,” while Luke asks for it for “every 

day.” Consequently, Matthew uses the aorist imperative, indicating that 

it is a specific action: “only for today”; while Luke, also consequently, 

uses the present imperative to indicate that it is a repeated fact, that 

is, the “daily bread”.

It is difficult to combine Luke’s text with Jesus’ words that invite the 

disciples not to worry about tomorrow, because each day has its own 

concern (Mt 624-35). That is why we must think that Matthew’s text 

best represents this first request.

A much more complicated problem is to know what the Greek ex-

pression for bread means: 
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- he bread necessary for life

- The Bread of Tomorrow

St. Jerome, in his commentary on the Gospel according to St. Ma-

tthew, says that he found in the “Gospel” to the Hebrews, written in 

Aramaic, the word “majar” (= morning) as a translation of this term.

Continuing this line of interpretation of some J. JEREMIAS has seen 

in this petition an invitation to ask for the bread of the future, that is, of 

the eschatological era, and they have related this petition to the Eu-

charist, as the holy Fathers have done on several occasions

However, the context of Jesus’ prayer and, above all, of Jesus’ prea-

ching inclines us to think that the meaning must be rather different. 

Everything invites us to think that the first request is about the bread 

necessary to survive, the bread we need for our daily life, without this 

priority excluding a possible reference to the Eucharist.

In the first place we must note that among the Orientals the word 

bread refers not only to bread, but to food in general. Moreover, it is 

“our bread”, that is, our sustenance, the sustenance that we need to 

survive. It is not something superfluous, but the sustenance necessary 

for life. And only paw is being asked for today. This further accentua-

tes their need. In reality, what Jesus teaches us to ask for is the bread 

necessary not to die of hunger, to be able to survive, and to continue 

longing for the coming of the Kingdom.

Perhaps this request echoes the episode in which God gave his 

people manna in the desert. Each one had to collect his ration and 

keep it until the next day:
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“Behold, saith the Lord, I will rain bread unto you from heaven; the 

people will go out and gather daily what is necessary for that day” 

(Exodus 16:4)

The expression used in the Hebrew text is difficult to translate, but 

there is no doubt that in the context the Israelites are exhorted not to 

gather more than is necessary, and that this fact implies a recognition 

of divine providence that will not fail to feed his people.

This way of understanding the request for bread is much closer to 

the preaching of Jesus:

“Do not be worried about tomorrow, for tomorrow will bring its own 

worry. Its own care is sufficient for each day” (Mt 7:34)

Jesus invited his disciples to live depending on divine providence. 

And it is in this context of the close following of Jesus that we find the 

appropriate way to understand this request.

2. SEEK FIRST THE KINGDOM OF GOD

Who are the ones who can pray in this way? Only beggars and the 

poor can pray like this, because only they feel the need for God to give 

them sustenance for today. Only beggars live from day to day and are 

not worried about tomorrow.

It is not about the humble people who earn their living every day 

for the next day, but about the beggars, who have to ask every day to 

earn their living.

Jesus turns to his closest disciples, to those who have abandoned 

everything and continue to share their poverty with him. When he 

had called them, he had invited them to sell everything and give it to 

the poor:
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“Then Jesus fixed his gaze on him and said to him affectionately, 

‘You lack one thing; go away, sell all that you have and give it to the 

poor; You will have a treasure in heaven. Then come and follow me” 

(Mk 10:21)

Jesus and his disciples lived poor and depended on the alms of 

their followers. Sometimes they had to be content with five bread rolls 

and two fish for everyone.

It is here that we have to place Jesus’ invitation not to live depen-

dent on material needs. When one has discovered the Kingdom of 

God, and has realized that it is a precious pearl, or a hidden treasure, 

then the only thing that can occupy one’s attention is this great disco-

very; The rest takes a back seat:

“So do not seek what you will eat, nor what you will drink; do not be 

anxious... your Father already knows what you need. Seek rather the 

Kingdom and he will give you the rest.” (Lk.12:29-31)

Surprisingly, Jesus even goes so far as to invite his disciples to do 

not work to procure these most necessary things (this is the meaning 

of the verb used in Mt 6:25-34)

There is a danger that money and riches will take over the hearts of 

the disciples and replace God. That is why riches are a great obstacle 

to entering the kingdom; and for this reason, Jesus asks his disciples to 

detach themselves from everything in order to follow him.

However, this following to which Jesus invites his closest disciples 

is only possible from an absolute trust in God, his beloved Father to 

whom all things are possible. The disciples must be able to say with 

Jesus, “ABBA, all things are possible for you” (Mk 13:36) and believe that 

this is so, and that his kingdom has already begun to come. Only from 
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this urgency and confidence does it make sense to ask for sustenance 

for today.

Thus, only the group of the closest disciples can properly recite 

this request. What is the meaning of the other disciples who live in 

their homes, or who, as in the case of Luke’s community, have settled 

in the world?

Jesus awakens all of them from the trust they had placed in riches 

and material goods (Lk 19:3). For them too, the Kingdom must become 

the most important thing. And when the Kingdom becomes the most 

important thing, then its social and economic situation is threatened, it 

has become insecure. That is why these disciples can also recite this 

petition with full meaning. In it they learn to ask only for what is neces-

sary and to put all their trust in God, because ultimately their whole 

existence depends on him.

Now we explain well why Luke, making some slight modifications 

(present imperative “every day”) adapted Jesus’ prayer to the situation 

of his community, taking care that the most important thing that is con-

tained in it was not lost.

3. GIVE US TODAY THE BREAD WE NEED

Jesus invites us to pray for the bread needed for this day. By praying 

in this way, the disciples renounce securing their future, and are free to 

devote themselves completely to the task Jesus has given them.

Once again we see that Jesus’ school of prayer is a school of life, 

for those who have consecrated their lives to ensuring their existen-

ce as their first goal can never pray in this way. On the contrary, only 

those for whom the Kingdom and what is proper to it has become the 
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most important, and consequently, other things and concerns have 

passed into the background; only these will be able to pray in this way.

Now, when Jesus’ disciples pray in this way, they are not only as-

king for sustenance and the necessities (essential for life), but in rea-

lity, they are praying that God will make possible a concrete way of 

life: that of those who have consecrated themselves to bear witness 

to the Kingdom. Because they have left everything and have placed 

themselves completely at the service of the good news.

That is why, when they pray, they ask for our bread. Their prayer has 

a collective meaning and creates a profound solidarity among all tho-

se who have given themselves to the proclamation of the Gospel and 

to bear witness to the Kingdom. The disciples who ask for the bread 

needed for today know that other disciples are also in the same need.

Here we understand the renunciation that Jesus demanded of his 

disciples and the poverty in which those who have entered the king-

dom live. It is not a hard conquest, but a joyful renunciation, in the 

face of a wonderful discovery that makes everything relativize. Jesus 

teaches these to live always dependent on God’s providence. They 

should only ask for what was strictly necessary, and they should ask 

for it with unshakable confidence.

By living in this way, detached, their relationship with God beco-

mes closer and more continuous, and their certainty that the Kingdom 

has come is not a pure fantasy, for they themselves experience it..
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VIII. FORGIVE OUR OFFENSES AS 
WE DO WE FORGIVE THOSE WHO 
OFFEND US

In both Matthew’s and Luke’s versions, this second petition breaks 

the rhythm of the three petitions by adding a clause to the petition 

itself. We will see that this is something very important that should be 

included as a budget for the petition.

Luke’s and Matthew’s versions differ in this request. We will therefo-

re have to begin by clarifying what the original meaning of this request 

is; then we will try to illuminate it from the preaching of Jesus on the 

forgiveness that God grants us, and the forgiveness that we have to 

offer to those who have offended us. At the end we will try to sum-

marize all these data to clarify what Jesus teaches us to ask for in this 

supplication.s para aclarar que es lo que Jesús nos enseña a pedir en 

esta súplica.

1. THE MEANING OF THIS REQUEST

The first thing we need to do is compare Luke’s version with Mat-

thew’s:

	 MATEO 			   LUCAS

	 Forgive Us 			   Forgive Us

	 Our debts, 			   our sins

	 as well as we		                because we

	 We have forgiven, 		  we forgive

	 to those who owe us.		  to everyone who owes us.
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There are three differences that are clear. The language used by 

Jesus, especially in the parables, supports Matthew’s version, since 

Jesus speaks many times of the debt we owe to God.

The Aramaic word that seems to be at the base of both texts (“hoba”) 

can mean at the same time the debt owed to someone, and sin. Luke 

preferred to translate “sin” as responding well to Jesus’ intent, and at 

the same time it was an easier term for his listeners to understand; 

however, in the second part of the petition he retained the verb deber.

This indicates that, as in the case of the request for bread, Mat-

thew has preserved the petition in its earliest tenor, and it is on which 

we must focus our attention, trying to understand two questions that 

already arise at first sight: what debt is at issue here? What is the re-

lationship between God’s forgiveness and ours, since at first glance it 

seems that God’s forgiveness is conditional on our forgiving. Only from 

the preaching of Jesus can we answer these two questions.

Before we go any further, we must make a clarification about the 

official version of the Lord’s Prayer. The expression “our debts” was 

changed to “our offenses.” Certainly everyone relates debts to the 

world of economics, and it was necessary to clarify the meaning of 

that term. However, the expression adopted does not conform to the 

prayer that Jesus taught us, because, as we will see, “the debts” of 

which Jesus speaks are something more than “the offenses”, since 

debts occur above all by omission, by having failed to do something; 

while offenses are committed. All this will also become clear when we 

learn about Jesus’ preaching on forgiveness.
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2. THE PREACHING OF JESUS

As we have already said, Jesus’ preaching is centered on the co-

ming of the Kingdom of God. This Kingdom has an eschatological cha-

racter, and for this reason it makes God’s final judgment appear and be 

very present in the life of the disciple. It is then that man is revealed his 

true situation with respect to God; and it is then that man realizes the 

deep debt he has contracted with God. It is an unpayable debt, becau-

se as the Psalm says: “No man is innocent when he stands before you”.

Jesus’ parables reveal again and again this immense debt that man 

owes to God::

•	the merciless servant, Mt.18:22-35

•	the great and the small debtor, Lk.7:41ff.

•	the murderous vinedressers, Mk 12:1-9

•	the unjust steward, Lk.16:1-8

•	the talents and the pounds, Mt.25:14-30; Lk.1

All these parables speak of a debt that man owes to God, and un-

derline the despotic attitude of the master, who demands more than 

he gave: “Did you know that I am severe, that I demand what I have 

not given, and I reap what I have not reaped? So why didn’t you put 

my money in the bank, so that when I came back I would collect the 

interest?” (Lk.19:22-23)

These parables that speak of man’s debt to God are almost always 

related to judgment, and specify that this debt is almost always the 

result of an omission (as in the case of the timid servant). It is, therefore, 

something more than an offense. In reality, this debt measures the exis-

tential distance between God and man. In the light of God’s holiness, 

man’s vocation no longer consists in fulfilling a series of precepts, but 
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in being perfect like the heavenly Father, appears more clearly, and it 

is evident that man is not up to the task.

To remedy this situation, Jesus invites us to convert, and this invita-

tion involves a change of one hundred and eighty degrees in the orien-

tation of our lives. What Jesus asks of us is not a satisfaction (penance), 

nor only a change of mentality (metanoia), but a return to God. It is then 

that a plea similar to that of the publican in the temple arises in us:

“... the tax collector, keeping at a distance, did not even dare to raise 

his eyes to heaven, but beat his breast saying: My God, my God, have 

mercy on me, for I am a sinner.” (Lk.18:13)

To each plea God responds by granting His forgiveness:

 “I tell you, this one went down to his house reconciled to God, and 

the other did not.” (Lk.18:14)

Jesus is the bearer of God’s forgiveness. We have already seen that 

the Kingdom is manifested in the forgiveness that Jesus offers to sin-

ners: to the paralytic (Mk 2:1-10), to Zacchaeus (Lk 19:1-10) to the sin-

ner... They know that the debt they owed to God was insurmountable, 

and for that their gratitude is greater:

If he gives such signs of love, it is because his many sins have been 

forgiven; but those who are forgiven less will show less love (Lk 7:36-50)

Thus, we conclude that Jesus teaches those who have already re-

ceived God’s forgiveness, that is, his disciples, to pray in this way. But 

then, why does he teach them to continue to implore this forgiveness?

First, because they must never forget that God has forgiven them 

an immense debt; and secondly, because the pardon that has been 

granted to him is not definitive, and will not be so until the final en-
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counter arrives. In the meantime it is a conditional forgiveness, and the 

condition is that they have the same attitude towards others: to forgive 

from the heart, to be merciful. This is very clearly seen in the parable of 

the merciless servant (it is worth reading, Mt 18:21-35).

The servant pleads before his master to forgive him an immense 

debt. This debt is great that the servant could not pay it even if he 

worked all his life for it. The king forgives him the debt for his pleading 

attitude. However, the servant is not able to forgive a fellow man a 

debt, which compared to his own is insignificant. For this reason, the 

king finally withdraws his pardon and condemns him.

In this parable the meaning of the request of the Lord’s Prayer is per-

fectly expressed. The same evangelist, wishing to emphasize this aspect 

of Jesus’ prayer, comments, just after it: “For if you forgive others their tres-

passes, your heavenly Father will also forgive you. But if you do not forgive 

others, neither will your Father forgive your trespasses.” (Mt 6:14-15)

But, in addition, here is the ultimate motivation of the commandment 

of love, since forgiveness is the most complete expression of love.

When Jesus told his disciples that they should love even their ene-

mies, the reason he gave them was that they should be like the Fa-

ther, and if the Father was able to forgive them the immense debt they 

owed to him, how could they not be able to forgive the small debt that 

others owed to them?

Forgiveness is so important that it must even take precedence 

over praise and worship: “If, at the time of bringing your gift to the al-

tar, you remember that your brother has something against you, lea-

ve your gift there before the altar and go first to be reconciled with 

your brother; then come back and offer your gift” (Mt 5:23, 25)
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“And when you pray, forgive if you have anything against anyone, so 

that your Father also may forgive you your sins.” (Mk 11:25)

This last text is the best commentary on the request of the Lord’s 

Prayer: the forgiveness that God has granted to the disciple is conditio-

nal on his forgiving others. If you do not, this waiver will be withdrawn

3. FORGIVE OUR TRESPASSES

After listening to Jesus’ preaching, we understand better what this 

supplication of the Lord’s Prayer means.

First, it lays bare our situation with respect to God. Our debt is so 

great, and the distance that separates us from him is great, that we 

can never make enough merits to deserve his forgiveness and his love. 

This was the central point of the confrontation between Jesus and the 

Pharisees, who thought they would win salvation by dint of merit. And 

this is also the explanation of the Kingdom being given to the poor 

and sinners. They have nothing to offer, and from their own destitution 

they plead with the Lord; they can understand the greatness of the 

gift that God gives them, and they immediately show their gratitude 

(Zacchaeus, the sinner...). This is our situation before God, and from it 

we implore forgiveness.

Now, those of us who beg for forgiveness have already received it, but 

we have to continue asking for it so that we do not forget it and so that 

the Lord continues to forgive our new debts. In reality, the forgiveness we 

have received is conditioned by the attitude we have towards others.

In this precondition it is clear that forgiveness is very important in 

the Kingdom. Forgiveness is what makes love for one’s enemies possi-

ble, and it is the foundation of fraternity among disciples. Forgiveness 
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thus becomes a presence of grace, because it breaks the spiral of guilt 

and introduces into human relationships a new dynamic that springs 

from the fact of having been forgiven by God.

Forgiveness is especially necessary in the fraternity of disciples. 

Clashes and divisions can arise between them. This was the historical 

experience of the first Christian communities (1 Cor. 1:12; Mt.18), and this 

is the experience of the church over so many centuries. That’s why forgi-

veness is so important. It can be said that without forgiveness fraternity 

is not possible, and without it the Kingdom does not make itself present.

Now we see why forgiveness is one of three basic things that the 

disciple of Jesus must ask for, and why this forgiveness is contingent 

on what we offer.

IX. DO NOT LEAD US INTO 
TEMPTATION AND DELIVER US 
FROM EVIL

This last request ends the series of the second part, and the whole 

sentence is a little strange. This ending would be difficult to imagine 

in a Jewish prayer, since they usually ended with a doxology or praise 

to God. We find none of this in the Lord’s Prayer, but rather we have 

the feeling that the prayer ends with a cry for help, provoked by the 

approach of some great danger.

It is a plea very similar to the one that Jesus taught his disciples in 

the face of the imminent great crisis of his passion and death: 

“Watch and pray that you may be able to face the trial; that the spirit 

is well disposed, but the flesh is weak.” (Mk 14:38)
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1. THE MEANING OF THIS REQUEST

Both Matthew and Luke agree literally in the first part; Matthew, on 

the other hand, adds the second as an explanation in a positive form, 

of what in the first is formulated in the negative. We see, in fact, that 

both sentences are parallel.

To properly understand its meaning, we must clarify three things:

•	what temptation it is.

•	What we are asking for when we say: “Do not induce us”. 

•	Is it God who leads us into temptation?		

•	what is the meaning of “the evil one”, in masculine.

The meaning is twofold: trial and temptation. Its precise meaning 

will become clear when we learn about Jesus’ preaching and his own 

experience on this point. But from the outset we can affirm that it is a 

trial, an attempt by the tempter to destroy the believer’s test. It is so-

mething like a stumbling block.

It can also mean that God does not put us in a position to be temp-

ted, or at least that he spares us a trial that we could not overcome; 

or that he does not allow us to succumb to temptation, that is, that 

he protects us when temptation comes. This meaning seems to be 

the one that best interprets the original tenor of the petition, since it is 

precisely what is asked in its explanation: deliver us from succumbing 

to trial (Mk 14:38). The translation in this way is accurate.

Finally, “the evil one” must be understood in the sense of the evil 

that dominates this world, although certainly the personification of this 

evil is the Evil One, the prince of this world, who still has dominion over 

the world in which the existence of the disciples unfolds.
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As we come to the end of the prayer, the Lord exhorts the disciples 

to realize the great threat that weighs on their lives, and to address 

their last petition to the Father so that they do not succumb to the 

great trial. But we will understand all this much better when we know 

Jesus’ preaching about the trial that he himself had to overcome, and 

especially about the great trial that hangs over the disciples.

2. THE PREACHING OF JESUS

In keeping with the other petitions and supplications of the Lord’s 

Prayer, it too is reflected in the totality. The trial from which the disciples 

ask to be freed is not a more or less passing temptation, nor does it refer 

to the various temptations of life. Here is the great test, the final tempta-

tion of which Jesus spoke repeatedly to his disciples.

The apocalyptic discourses of the synoptic gospels describe this 

moment as a tremendous crisis; it is the great calamity that will befall 

men and nature at the moment when God manifests himself: war, ear-

thquakes, famines, betrayal...

Jesus was convinced that his mission was the prelude to the escha-

tological times, which bring with them a tremendous calamity. He saw 

the “beginning of sorrows” burst into his own life, especially at the mo-

ment of his passion, and he announced that these sorrows would come 

upon his disciples in the form of persecution and great bewilderment.

With the arrival of the Kingdom, the pains and catastrophes of the 

final moment begin to be present. To understand what this means, it is 

necessary to read Revelation 12:1-17 carefully (this text is read aloud).

The struggle against Satan has begun, as we see in the life of Je-

sus. The temptations recounted in the Gospels summarize this deep 

antagonism between Jesus and Satan, and reflect a tension that was 
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present throughout Jesus’ life: to abandon his path of humiliation as 

the beloved Son of the Father and the preacher of grace. But Jesus 

overcame Satan and did not succumb to the test. This is expressed 

by an enigmatic but very expressive word of his: “I see Satan fall from 

heaven like lightning.” (Lk.10:18).

This test became more acute at the moment of passion. Luke des-

cribes Jesus’ passion as the realization of a plan hatched by Satan (Lk 

22:3). However, Jesus remains firm in the vocation that the Father has 

entrusted to him and is able to assume death rather than succumb to 

temptation. Jesus overcame the test and the Father has raised him from 

the dead, but since they began to follow him, this test also harasses the 

disciples. While they were following Jesus, there were two reasons for 

scandal: first, that the Kingdom announced by him was not coming (this 

is the answer of many of his parables); and secondly, the fact that Jesus 

does not appear as a triumphant Messiah. Paradoxically, Jesus himself 

became for them a cause of scandal, a stumbling block. The temptation 

of the disciples was then to abandon Jesus. It is then that many disciples 

withdrew and no longer went with him, and when Jesus says to them:

“Do you also want to leave me? (Jn.6:66)

“Blessed is he who does not find in me a cause of stumbling block” 

(Lk 7:22)

The temptation to abandon Jesus will become even stronger at the 

moment of the passion. Jesus had invited them to pray so that they would 

not succumb to the trial, but at the decisive moment they all abandoned 

him. It is as if God had empowered Satan to test the disciples:

“Simon, Simon, behold, Satan has called you to sift you like wheat. 

But I have prayed for you, that your faith may not fail; and you, when you 

are converted, strengthen your brothers.” (Lk.22:31-32)
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The great temptation is to abandon Jesus, to stop following him, to 

no longer have faith in him.

After Jesus’ death and resurrection, the disciples continue to expe-

rience trial in the form of persecution, and even division and bewilder-

ment within the community itself:

“Then they will deliver you up to torture and kill you, and all the peo-

ples will hate you, for my name’s sake. Many will be in danger of suc-

cumbing and will hate each other. Numerous false prophets will arise 

and deceive many; and by increasing wickedness the love of the ma-

jority will grow cold. But he who endures to the end will be saved.” (Mt 

24:9-13: 10,16-25)

The disciples are persecuted because of the Kingdom of Heaven and 

for following Jesus. The grace they make present in the world is unbeara-

ble to those who are under the prince of this world, and the harassment 

to which he subjects them is for the disciples a great trial: the great temp-

tation of apostasy. In the midst of the confusion the disciples wonder if 

they have not taken a wrong path, and perhaps it is better to give up.

Jesus knows that with the Kingdom not only grace but also the great 

trial begins to be present; and he knows that this trial will be hard for 

his disciples; that many will be tempted to abandon the path they have 

taken; He knows that apostasy is a real danger—the great temptation. 

That is why he calls blessed the one who endures to the end, and there-

fore he taught his disciples to pray that they will not succumb to the trial.


